THE REVD BRIAN MCAVOY

SOLDIER-PRIEST, AN IRRESOLVABLE TENSION?

In this project, my intention is to undertake a sympathetic survey of the tensions which are involved in exercising a ministry as a military chaplain. My hope is that my survey will assist those who do not fully understand or cannot easily cope with living in a state of tension which may not be resolvable.

I have drawn on my own experience as a military chaplain for 16 years and have conducted a number of interviews and corresponded with other military chaplains and pacifist clergy to ascertain their views and to correlate their experiences.

I have spoken with many non-clerical military people, serving and retired, and have read as widely and extensively on the subject as time has permitted over the past year.

I have researched television and radio programmes dealing with the subject of military chaplaincy and the morality of war and conflict and will present video and audiotapes in support of my survey.

I look at several definitions of the history of military chaplains, and I examine some examples of chaplains at work both in history and currently, in an international setting.

I examine briefly some aspects of the current nuclear debate and in conclusion I maintain that the irresolvable tensions in the military chaplaincy are seen and dealt with mainly as strengths and safeguards rather than weaknesses and frustrations.

































Interesting............



DAILY TELEGRAPH 24 April 1972


A Soviet Army colonel has just accused the British Army of being a picked elite of mercenary soldiers.

Colonel V. KATERINICH, writing in RED STAR, the official newspaper of the Soviet MOD, maintains that the intense ideological brainwashing of Britain's Army is masterminded by the sinister Svengali-like powers of the Royal Army Education Corps, and the equally sinister Royal Army Chaplains' Department.

The Russian colonel also "reveals" the reason why conscription was abolished in this country. It is far easier "to isolate mercenaries from the influence of the workers and the progressive forces in the country".










True.........


"The Prophet keeps the soldier honest, The Soldier keeps the Prophet alive."


Professor Charles P Price

Professor and Principal

Virginia Theological Seminary
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SOLDIER-PRIEST, AN IRRESOLVABLE TENSION



SUMMARY AND INTRODUCTION

Following a reading of Teilhard de Chardin's "Nostalgia for the Front'1, my intention is to undertake a sympathetic survey of the tensions which are involved in exercising a ministry as a military chaplain.  Some of these tensions are internal and some external but it seems certain that they exist and my hope is that my survey will assist those who do not fully understand or cope with living in a state of tension which may not be resolvable.

In a world which abounds with contradictions; intellectuals being guided by the heart and its passions, peace-lovers causing conflict in their protest, atheistic people demanding the rites and service of God's Church, the preservers of life comfortably rationalising the taking of unborn life, technology being exalted above intelligence, men seek more and more for a comfortable, fixed place in the scheme of things.   It seems difficult for them to live with such contradiction and where it presents itself to them in physical form, resentment, or, at the least, lack of understanding can be the prime reaction.   The soldier's at bayonet practice, padre's in his church, God's in His heaven, all's well on earth!  What of the soldier in church, the padre at the range and God with us here on earth!   

The contradiction is stated clearly by de Chardin "To go up the line (to the Front), no one will contradict me, is to go up into peace".   "As life at the rear fades away into the distance, the constricting, gnawing strait-jacket of worries large and small - health, family, success, the future sloughs away from the soul of itself like an old garment.  The heart takes on a new skin.  A higher or more urgent reality drives away and disperses the dust storm of individual cares and servitudes. Going down again, one will perhaps find them crowding in again, importunately.  For the moment they remain below one, like a mist.  And I will not even try to explain the serenity of that region where the soul, saved from some terrible danger, finds time to notice what brilliant light that same danger lit in it."  Eloquent but true, and not well understood by men who seek to compartmentalise life.

And so a priest, a French Jesuit of genteel and pious nineteenth century origin, serving as a stretcher-bearer and performing his priestly duties for his fellow soldiers in the trenches on the Western front as and when he could, found the experience which should have destroyed him and driven him far from God, doing exactly the opposite.   The same, of course, was true for his fellow soldiers who could see it, but for them the feelings issued in heightened values of comradeship, courage and self- knowledge.

More men seem to have lost their faith in God during this period through procrastination on the part of the Church than through any horror that they may have witnessed or been part of in the fighting.  And where was the Church?  Where had it been over the centuries?  Was it really as upper-middle class as many believed it to be?  What did it say or do for the men?  How were its clergy affected by what was happening all around them?


There were the famous ones, Studdert-Kennedy, Hardy, de-Chardin and others, but what of the unknowns, did their involvement in the slaughter give them the same sense of freedom and peace as de-Chardin discovered? How did they cope with the tension between the blood of Jesus and the blood of their fellow men, soaking away into the mud at their feet? Much has been written on the subject and the soldier-priest remains a reality in history, so from the trenches in 1916 I want to look back and forward at this man who dares, in the words of one of my correspondents, "to bring God to people and people to God1' in this apparently hostile military world.


PERSONAL BACKGROUND

I have drawn on my own experience as a military chaplain for 16 years and have conducted a number of interviews with other military chaplains to ascertain their views and to correlate their experiences.

I have spoken with many non-clerical military people, serving and retired, and have read as widely and extensively on the subject as time has permitted over the past year.  I have corresponded with chaplains, serving and retired, and have been given large amounts of invaluable personal research from others who have studied this area.   I draw on this also.

I have researched television and radio programmes dealing with the subject of military chaplaincy and the morality of war and conflict and will present these in support of my survey.

I have interviewed several pacifist clergy and obtained views from them on the tensions in military chaplaincy and the tenability of the office, and I attended a workshop organised by the Bishop of Oxford which was concerned with "dealing with peace issues in the Parish."  This was an invaluable experience.

While my survey is mainly concerned with my research over the past year, I draw heavily on my contacts and experience in a NATO posting from 1980 to 1983, when I served as the Anglican Chaplain at Headquarters Allied Forces, Central Europe, ministering to British and Canadian Anglicans, American Episcopalians, expatriate and European Anglicans, American and German Lutherans; all in conjunction with seven other military chaplains, one U.S. Moravian, one U.S.  Roman Catholic, one German Lutheran, one German Roman Catholic, one Dutch Roman Catholic, one Belgian Protestant and one U.S. Lutheran who visited from another headquarters.

In 1982 by invitation from the Bishop to the Episcopalians in the U.S. Armed Forces I attended the annual conference of U.S.  Episcopal Chaplains in Europe and shared much of their experiences.  In the same year, by invitation from the Lutheran Bishop to the German Armed Forces, I attended a conference dealing with peace issues and the German Evangelical Church's contribution to the situation.  During this conference we were addressed at the World Council of Churches Headquarters by Professor Vitaly Borovoy, a Russian Orthodox priest from Leningrad, on the current position of the Church in USSR.  

These experiences gave me a glimpse of many of the issues facing the churches, within and out of a military environment, from the radical, reformed West, through the “caught in the middle" position in Europe and in particular in Germany, West and East, to the conservative, Orthodox East.  This view changes if you look either from Washington or Moscow, but the tensions in each man's personal ministry remain.  Except that for some time after the revolution Christians were not allowed to serve in the military, I was unable to learn much about the relationship of the clergy in the USSR to the military; and beyond the quotations from the Daily Telegraph of 24 April 1972 in which Col V Katerinich, writing in Red Star, the official newspaper of the Soviet MOD, maintains that "the intense ideological brainwashing of Britain’s Army is masterminded by the sinister Svengali-like powers of the Royal Army Education Corps and the equally sinister Royal Army Chaplains' Department" and a later article in the Royal Air Force magazine "Air Clues" which puts chaplains in an equivalent position to the Commissars of the Communist Party in the Soviet Armed Forces,  there was not much more to discover.   I have therefore concentrated mainly on military chaplaincy in the Western Nations.

In  1981 and 1982 I visited Northern France and thus experienced physically some of the atmosphere of the environment of World War I. This was personally important, if coincidental, as I believe that World War I is very much a crucible for the work and position of military chaplains, and was historically as much a watershed for them and the church as it was for the rest of our society.

I lived from 1980 to 1983 in South Limburg in the Netherlands and there experienced even today the feelings of a liberated people towards their liberators.  It is said that you can only discuss freedom after you have consulted someone who has had it taken away from them, and the restoration of personal freedom to the people of the Netherlands and Belgium in 1944 still colours their view of life, each other, and their former enemies.


I visited Normandy twice and there also experienced the environment in which many soldiers, sailors and airmen, and their chaplains, lived (or died) out the reasons for their existence.  I have recently taken part in the NATO Exercise Lionheart, and for a week was exercised with my colleagues in the role expected of a military chaplain in the current environment.

All of these experiences have provided me with a variety of insights into the area of life into which I feel called to work and it is these I wish to pursue and share with my reader.   I have to say that the tensions which military chaplains have to deal with are not unique in terms of ministry - just unique to our environment.  Other clergy suffer other tensions equally in other areas of ministry.   But no one is neutral in this business; each of our ministries contributes to the building up of the whole body of Christ here on earth.  I have not the time or space to deal with anything more than my own specialised area, so other areas of ministry appear by reflection or comparison.




DEFINITIONS

A good starting point is to look at some of the definitions and use of the word Chaplain.   This is the commonest word in use in the English speaking context, abbreviated in the British Forces to the Spanish-based nickname "padre", a term which assists in circumventing any difficulties caused by the user's or chaplain's position in the rank-structure and carrying a note of identification and even endearment.  Its origin may have been during the Peninsular Wars.  Its use is jealously guarded by British military chaplains and servicemen and only ever sounds incongruous when used outside the service context.  The official title has very different sounds in other languages.  The commonest French word to describe a Chaplain is “aumonier” though they use the word pasteur to refer to a Protestant Chaplain.   The word aumone comes from the Greek eleemosune. The Romans translated it by miseracordia (pity).   The Christians were the first to have the idea of calling the action inspired by pity "Charity" leading to the giving of alms or aumone.  So an aumonier is an ecclesiastic who is attached to somebody  (nobleman or official) to distribute alms and to conduct for him divine worship.   Also, the definition goes, he is a priest who is attached to a corps (military) or to an establishment to conduct divine worship and to give religious instruction.  In France the presence of aumoniers in the Army goes back to 742 AD, at which time the first council of Ratisbonne decided that two Bishops with a proportionate number of priests and chaplains would accompany every General on his military expeditions.

When Charlemagne forbade priests and Bishops to carry arms and to serve in the Army, he accepted that chaplains (chapelains), obliged to follow the armies to carry the relics and to celebrate the Mass, could find themselves having to defend both their lives and the precious relics of which they were the custodians.

Chapelain is a French word derived from the word Chapelle which is the diminutive of Chape, meaning a kind of large and very long cloak probably leading to the English ecclesiastical word Cope.  Chapelle originally referred to the small edifices set up in the fields by the peasants for the saying of Mass.  One wonders if they got the idea from passing armies and their chaplains.

The cloak goes back in history and legend.  Martin of Tours, a soldier priest of the arms-bearing kind was returning home from a journey, met a starving beggar, cut his cloak in half and gave half to him.  The beggar turned out to be Jesus in disguise and many wonderful things followed. Martin's cape became a sacred relic, as it were, and a sign of the Lord's approval of things military.   It was carried into battle as a victory-totem by a special cape-bearer/custodian or Capellanus (from Capella cape) and this word passed on through the French into English as Chaplain.   Actions speak louder than words and the cape eventually developed into what we know as the Colours and Standards so precious to Military Regiments and Squadrons and I think that the link between these items and the chapels in which they are paraded, laid up etc is not without its roots in the past.   This even extends to other institutionalised organisations such as Scouts and Guides etc.


So there are two threads, almoner and chaplain.   The Dutch word is aalmoezenier and is defined as a Catholic religious who is attached to a highly placed secular or Church dignitary, tasked with the distribution of alms and through that also with the duty to hold Holy Services in the houses of people.

The Protestant word veld-prediker is not much used, but roughly translated as a field-preacher, it only emphasises the different views of post-reformation ministry; both are charged with holding services of worship, teaching, seeking out and visiting the sick and wounded etc. The more common word used to refer to a Protestant Chaplain is Dominee, roughly translated into "the Lord's man."

In German the word to describe a Protestant Chaplain is Pfarrer or in full "Militar-pfarrer" and the common name for a Roman Catholic Chaplain is Pater.   The full word is Kapellan which has the same derivation as the English counterpart, but is not often used.  This may be a reflection of the historically low number of chaplains in full time service in the armed forces of Germany.



HISTORY

I am indebted to Col. Ralph Nye, Curator of the Royal Army Chaplains Department Museum for showing me the following extract from Bede's Ecclesiastical History of the English Nation - Book 1 Chapter 20, page 49.	It concerns what became known later as "the Hallelujah Battle" in 429 A.D. (about the time Patrick set sail for Ireland).


"In the meantime, the Saxons and the Picts renewed war, with united forces, against the Britons, whom this same necessity had obliged to take the field; and when in fear they judged their own side to be altogether unequal, they sought the help of the holy prelates, who, hastening their promised coming, brought so much confidence to the fearful Britons, that it might have been believed that a great army was added to them.   And so Christ, with the apostolic leaders, took the field.  

It was, moreover, the time of the forty hallowed days, which the presence of the priests rendered of greater sanctity, insomuch that the people, having been instructed by daily preachings, vied in flocking to receive the grace of baptism.  For the greatest part of the army desired the water of the laver of salvation; and for the day of the Lord's resurrection, a church is composed of woven boughs, and, during the campaign, is fitted up like a city.   

The army proceeds bedewed with baptism, faith glows among the people, and in scorn of the defence of arms, the aid of Divinity is expected.  The institution or form of their purification is told the enemy, who, fore-assuring themselves of victory as though over an unarmed force, hasten with fresh alacrity:  their approach, however, is made known by scouts.  And the paschal solemnity being ended, when the greater part of the Army, fresh from the font, set about arming themselves and preparing for war, Germanus professes himself their leader in battle, chooses the nimblest, and scours the neighbouring country, and in the quarter where the approach of the enemy was expected, perceives a valley in the midst of surrounding hills; in which place he draws up an untried army, himself being the leader of the troop.  

And now the ferocious multitude of the enemy was at hand, which those who were placed in ambush beheld approaching.   Then suddenly Germanus, their standard-bearer, admonishes one and all, and gives order that they should reply with one shout to his voice; and against their careless enemies, who trusted that they were come unlooked for, the priests exclaim, 'Alleluia', thrice repeated.  One voice of all follows, and the recesses of the mountains multiply by the reverberated air the shout raised; the hostile troop is stricken down with terror, when they fear not only that the rocks around are falling upon them, but even the very fabric of heaven; and the swiftness of their feet was believed by them scarce sufficient for the terror into which they were cast.  They fly everywhere; they throw away their arms, glad to have snatched were it but their naked bodies from the danger:  moreover, the greater part, rushing headlong through fear, were swallowed up in the river which they had crossed.  The innocent army beholds itself avenged, and is made an idle spectator of the granted victory.    The cast-off spoils are collected, and the religious soldiery embrace the joys of the celestial palm of victory.  

The priests triumph, having routed the enemy without bloodshed; they triumph, having obtained the victory by faith, not by force.  Having, therefore, settled the island in manifold security, and conquered their enemies, whether invisible or conspicuous in the flesh, the priests set about returning.  Whose own merits, and the intercession of the blessed martyr Albanus, procured them a fair voyage, and the prosperous bark restored them in quiet to the desires of their friends."

However, it appears that by the 14th century, there were clergy in the British Army who were fulfilling a priestly role.  For example, at Crecy in 1346, three grades of Chaplain were mentioned.  But the evolution of the role of the clergy in the Army did not always go in the same direction.  For instance, during the Scottish invasion of England and in the absence of the King (Edward III), among the Army commanders who defeated these invaders were to be found the Archbishops of Canterbury and York and the Bishops of Carlisle and Durham!

So the evolution of the role of the Chaplain in the Army did not always go in the same direction.

By the time of Henry VIII Chaplains had become more established and in 1621 Regimental Chaplains were mentioned in Standing Orders.   Oliver Cromwell took things a stage further so that in the New Model Army of 1645 the status of Chaplains was regularised and most Regiments had their own Chaplain.   1660 saw the establishment of the Regular Army in Britain and the Articles of War of 1662 specify the duties of Chaplains. Since then, to a greater or lesser degree, Chaplains have been present with the Army in Britain, and elsewhere, doing, in modern parlance, "their thing" and being guided by such requirements as having "zeal in their profession and good sense; gentle manners; a distinctive and impressive manner of reading Divine Service; a firm constitution of body as well as of mind," (1796).

In 1811 Wellington complained that he had only one active Chaplain for his whole army (obviously not a popular job!).   When the Crimean War began in 1854 there was only one Chaplain available to go with the Army of 26,000 men.  Along with the dramatic improvements in nursing care for soldiers, eventually 60 Chaplains went to the Crimea, 12 of whom died. Denominationalism was rife, but by 1881 C of E, Presbyterian, Wesleyans, Roman Catholics and Jews were all represented.

The Prussians had recorded Chaplains during the Seven Years War, all attached to the Old Regiments and they too were present in the First World War, though not as numerous as those serving with the Allies.  In World War II the German Army had approximately two Chaplains per Division and there were none in the Luftwaffe which Goering considered to be such a child of the 20th century that along with the advance in technology of which the development of flying was such a clear example, he felt no need of God or his representatives.   The Luftwaffe became known among German Soldiers as "the Godless Air Force" (a contrast to the motto on their belt-buckles!), and it is today still jokingly nicknamed as such by the German Chaplains who are attached to serve at Luftwaffe bases.  

When the Germans captured so many Allied Chaplains in World War II, they took a lot of convincing that all these clergymen were real and not spies!   Such was the difference in approach to the provision of Chaplaincy Services.   The political involvement of the German clergy in chaplaincy work has, however, left a legacy of guilt which is apparent today in the way they have to work out their relationship to the modern German forces and this is a particular source of tension for them.  I will speak more of that later.

It would be grossly unfair to go further, however, without a look at our own Senior Service, the Royal Navy and my own Service, the Royal Air Force, and assess the contributions made by and through the Chaplaincy services of both those military bodies.

Gordon Taylor, writing in the book '1The Sea Chaplains" relates Bede again as mentioning the first Navy Chaplain (apart from St Paul, of course at Malta).  Bede in Book III page 261 refers to a priest named UTTA who in 651 was sent from Northumbria to Kent to bring back by sea EANFLEDA, the bride to be of OSWY his King.  During a severe storm on their voyage, Utta cast on the sea holy oil, which had been provided against such an eventuality by Aidan, Bishop of Lindisfarne, and thus Utta must be awarded his due seniority.


In 1147 during the Second Crusade, a priest called DUODECHIN who served with one of the divisions described the capture of Lisbon. Among the orders for this venture can be found the following: "that every ship should have its own priest, and that there should be orders to observe the same practices as in a parish ... that everyone should confess weekly and go to communion on the Lord's day."

In the Wardrobe Accounts of Edward I (c 1300) relating to the pay of those in the Cinque Ports fleet on its assignment to Scottish Waters, information is found concerning a chaplain, Robert of Sandwich, who received the sum of sixpence a day, which was twice the pay of a sailor, half that of each of the captains of the ports and a quarter that of an admiral.

It is known that in 1588 thirteen "preachers" were serving in the fleet of 34 Queen’s ships and 163 merchantmen, which were manned, by 11,618 soldiers, sailors and gunners.

In 1634 Captain Boteler in his "Dialogues" wrote: "the chirurgeons in the hold also, with their chests and instruments to receive and dress all hurt men; as likewise the Minister in the same place to comfort and exhort them, and especially such of them as are most dangerously wounded".

In 1802, the Naval Chronicle published a long article entitled "Navy Chaplain-Schoolmasters" by Joshua Larwood, a distinguished chaplain.  He wrote "however satisfactorily to his audience and to himself a chaplain may pass through his weekly functions of Prayer-reading and Preaching, these offices occur so seldom and are also of so short duration, that he is invariably considered.... an idler!"

Larwood sought to promote a dual role, both "to promote the good of the Service, and also to economise the national purse"  (Money ruled, even then - is there anything new under the sun!).  He wanted to blend into "One useful, estimable and active employment, the two at present ill established appointments of Chaplain and Schoolmaster; from a six days Idler on the one hand, and on the other, generally speaking, a gun-room smatterer, shall be combined in one character an admissible, responsible and profitable officer."  His way of resolving tension.

Almost simultaneously, the same thing was being proposed and was happening in the U.S. Navy, their chaplains were given a relative rank in 1863.   However, the Royal Navy Chaplains continued jealously, and rightly for them to this day, to guards their rankless officer status.

Almost 40 years later Larwood’s proposal was fulfilled in the introduction of the Chaplain and Naval Instructor, a position which has since disappeared with chaplains reverting to being "six-day Idlers," except, that is, for shore station teaching programmes, welfare work, family visiting, counselling, and a host of other duties which may add considerably to his tensions but will certainly prevent the One-day week from being anything other than the friendly joke it currently is!

Royal Navy Chaplains were given commissioned status in 1843 but the introduction of uniform did not take place until 1940 when by an Admiralty Fleet order of 13 June authorisation was given for the wearing by chaplains of a special cap and badge, which were commonly regarded as having been designed by Winston Churchill.

The introduction for the first time of official headgear led to its use with Officer's uniform, though devoid of anything denoting rank.  Some diehards continued to insist on wearing their civilian clothes but ashore during World War II in military areas chaplains could find themselves in difficulties, being taken for spies when not in uniform!  They might have had as hard a time at the hands of their own countrymen as the captured army Chaplains had in Germany because of their very numbers!   

Today, the custom in the Royal Navy is to wear civilian clothes ashore and uniform at sea - a sensible compromise to a tension which could easily be made disproportionate.   Like the Army and its counter-parts across the Atlantic, the Royal Navy was slow to admit any Roman Catholics, Free Church or Jewish Chaplains and this must have caused some considerable religious tensions over the centuries.  Today, the balance is as reasonable as it can be and the military chaplain is facing the same tensions as all clergy in a world where the religiously inclined show less interest in religious denominationalism and those who have no religious inclination or affiliation see it as a total irrelevance.

And so to the Royal Air Force.   As a service it is an inevitable technological development.  The Chaplains Branch came into being with it in 1918 and took upon itself some of the characteristics of both the Army and the Royal Navy chaplains Depts.  Rank is a tension to some but is in the main handled well and does not tend to be a barrier to the work.

The major difference from the other services is that RAF chaplains remain at home on the base while the fighting takes place at a distance (vertically or horizontally!), so there is a sense of detachment from the scene of the action.  Many of the tensions involved in close front line or sea borne communities do not apply, except in certain exceptional cases e.g. deployments and detachments.  In the main an RAF station can be seen as a "parish" and can be run on very similar lines as far as the standard ecclesiastical practices of worship, visiting, counselling etc. are concerned.   However, the moral issues involved are precisely the same as face chaplains in the other two services.   To kill or not to kill, is the question.   What are the moral implications of serving in the Royal (or any) Air Force today?  These implications are harder to deal with precisely because we do not come face to face with the situations like Father Doyle in 1916, like the 8th Army Chaplains in the desert in World War II, like the U.S. Chaplain in Vietnam, like the first Royal Navy chaplain since World War II to come under live fire and have his ship hit during the Falklands Campaign, like David Cooper, of whom more later.

Harry Blackburne in "This also happened" writes - "What queer jobs one has to do as a Padre ... I sent Keymer some weeks ago to the Flying Corps.  They had no Chaplain: he has done wonderful work, and goes from Squadron to Squadron all over the Army area."   (The first Air Force Chaplain?).

What queer jobs indeed.  The drama and courage of Father Doyle of whom I also write later, is not the daily lot of most military chaplains.  The distribution of Bibles and fags (cigarettes) like "Woodbine Willie” is probably nearer the reality, and even that caused him some grief and depression in that he felt it was often a way of hiding the real issue - the presentation of Christ and his Gospel.

WOODBINE WILLIE
 
They gave me this name like their nature,
Compacted of laughter and tears
A sweet that was born of the bitter
A joke that was torn from the years.

Of their travail and torture, Christ's fools,
Atoning my sins with their blood,
Who grinned in their agony sharing,
The glorious madness of God.

Their name! Let me hear it - the symbol
Of unpaid - unpayable debt,
For the men to whom I owed God's Peace,
I put off with a cigarette.




EXAMPLES, THEN AND NOW

A German author, Guy Sajer, writes in "The Forgotten Soldier" of the experiences of a young German Soldier on the Eastern Front in 1942.  The level of his despair and horror reaches such a pitch that "Abandoned by a God in whom many of us believed, we lay prostrate and dazed in our demi- tomb.  From time to time, one of us would look over the parapet to stare across the dusty plain into the East, from which death might bear down on us at any moment.  We felt like lost souls, who had forgotten that men are made for something else, that time exists, and hopes, and sentiments other than anguish, that friendship can be more than ephemeral, that love can sometimes occur, that the earth can be productive, and used for something other than burying the dead!  (Page 239).  These are sentiments felt and expressed by soldiers since man's first organised inhumanity to man, right up to and including those involved in the recent Falklands conflict.

The soldier in the Great War felt those feelings and where was the chaplain to give him some comfort and reassurance in the future?  He (the chaplain) was just as lost and confused, I suspect.   At the beginning of the War, some senior officers on the General Staff forbade chaplains to go near the front, thinking that their particular role was best carried out at the advanced dressing stations.

Siegfried Sassoon in his "Complete Memoirs of George Sherston"(1937), which can be taken as an autobiographical work, writes, "after being wounded, he (Sherston) reached the dressing station, and he listened to an Anglican Chaplain "who was painfully aware that he could do nothing except stand about and feel sympathetic.  The consolations of the Church of England weren't much in demand...”

Herein lies an example of the tension in the work of a chaplain. Undoubtedly at the Advanced Dressing Stations and further to the rear, he would see men with more acute need inasmuch as they were wounded and possibly near death, or they would have recently arrived from home and be in imminent danger of disillusionment.  Either way the numbers in contact would be far greater than would be the case at the Front where movement became impossible as soon as things "hotted up".

And yet, there were those, initially mainly Roman Catholic, who defied the order, went to the Front, and sometimes beyond, to minister to the men in that positive fashion which is the hallmark of such a deeply sacramental religion.

Father Doyle, accompanying the 8th Royal Irish Fusiliers on 5th September 1916 at Leuze Wood and writing a letter some days after the event recounts his terrible experiences in the trenches. "The first part of our journey lay through a narrow trench, the floor of which consisted of deep thick mud, and the bodies of dead men trodden underfoot.   It was horrible beyond description, but there was no help for it, and on the half-rotten corpses of our own brave men we marched in silence, everyone busy with his own thoughts.   I shall spare you gruesome details, but you can picture one's sensations as one felt the ground yield under one’s foot, and one sank down through the body of some poor fellow ...  A halt for a few minutes gave me the opportunity I was waiting for.

I hurried along from group to group and as I did the men fell on their knees to receive absolution.  A few words to give them courage, for no man knew if he would return alive ... When dusk came I made up my mind to try and creep through the valley, (to minister to the wounded and dying).  As I was setting out I met a sergeant who argued the point with me 'You can do little good, Father,' he said, 'down there in the wood, and will only run a great risk.  Wait till night comes and then we shall be able to bring all the wounded up here.  Don't forget that, though we have plenty of officers, we only have one priest to look after us!'"  - For his bravery, Doyle was awarded the MC.

He also records a Mass for the dead, which shows him willing to risk his life for them as well as for the living; such was his professionalism as a priest.  "By cutting a piece out of the side of the trench, I was just able to stand in front of my tiny altar, a biscuit box supported on two German Bayonets ... Round about me on every side and in front, row after row, sometimes crowding one upon the other, but all quiet and silent, as if they were straining their ears to catch every syllable of that tremendous act of Sacrifice - but every man was dead!   Some had lain there for a week and were foul and horrible to look at, with faces black and green.  Others had only just fallen, and seemed rather sleeping than dead, but there they lay, for none had time to bury them, brave fellows every one, friend and foe alike, while I held in my unworthy hands the God of Battles, their Creator and their Judge, and prayed Him to give rest to their souls.  Surely that Mass for the dead was an experience not to be forgotten."  This was written more or less as it happened, not with the rose-tinted spectacles of hindsight, and reveals the man for the professional he was. 

The Morning Post's correspondent records his end.   "All through the worst hours he went forward and back over the battle field with bullets whining about him, seeking out the dying and kneeling in the mud beside them to give them Absolution.  His familiar figure was seen and welcomed by hundreds of Irishmen who lay in that bloody place, walking with death with a smile on his face, watched by his men with reverence and a kind of awe until a shell burst near him and he was killed."   

Eloquent stuff, but in the context of life (and death) in that part of the world, quite understandable.  He was not alone.  Many others, of whom "Woodbine Willie" Studdert-Kennedy, "Tubby" Clayton and TB Hardy were but three, recognised that the chaplain's job was to take him deeply into the lives and experiences of the ordinary soldier.  
Hardy asked Studdert-Kennedy the best way of working.  The reply was "Live with the men, go everywhere they go.  Make up your mind you will share all their risks and more, if you can do any good.  The line is the key to the whole business.  Work in the Front and they will listen to you, but if you stay behind, you are wasting your time.  Men will forgive you anything but lack of courage and devotion...” Hardy asked about purely spiritual works.  Studdert-Kennedy replied - "There is very little, it is all muddled and mixed.  Take a box of fags in your haversack, and a great deal of love in your heart and go up to them, laugh with them, joke with them.  You can pray with them sometimes, but pray for them always."   

Thoughts and sentiments echoed in my hearing last year by Padre David Cooper who accompanied the Second Parachute Regiment across the Falkland Islands and into Port Stanley.  He said "I don't believe that war requires a great deal from an individual, what it requires is very clearly seen ... and an individual either meets it or not.   The requirement is quite simple; it's that you are prepared to lose your life.   That's all that war requires of you, and people will know if you are prepared to make that sacrifice.  That is the cost of your profession; that is the cost of my soldiers' profession; and if you are not prepared to pay it they will know, make no mistake about it." What greater tension in anyone's job, and irresolvable!   

Studdert Kennedy discovered that a great deal of prayer, in peace and in war, was for the survival of the pray-er.  He condemned this and said that true prayer was for courage to endure, never for permission to survive.  He would have understood clearly the requirement mentioned by David Cooper.

The sharing of these deep risks and experiences are articulated well by General Sir John Hackett in "The Profession of Arms."  He writes "It is the business of armed services to furnish to a constituted authority, a government in situations where force is or might be used, the greatest possible number of options..." and "living in a group demands some subordination of the interests of self to the interests of the group. The military contract stands out here as almost unique.  It demands the total and almost unconditional subordination of the interests of the individual if the interests of the group should require it.   This can lead to the surrender of life itself.  It not infrequently does."  Here the risk is of any miscarriage of justice on the individual but the requirement remains.   All this is very laudable and high-flown; what does it mean in day-by-day duties in the trenches or now?

David Cooper says, "I spent my time getting round soldiers.  There was a great need for news.   Our soldiers were in their positions and very isolated, they saw nothing other than their area of responsibility, they weren't allowed to wander over to their friend in another company and see how he was getting on.  So anyone who came into their position was an important person because of just the news-value he had.   It is amazing how news-conscious we are, and until you are deprived of it you don't realize it and when you are in this kind of situation you want to know what's going on and I found as Chaplain that that became a very important part of my job, just getting around when nothing else was happening and just telling them that nothing was happening anywhere else either, but that was important ... one should never underestimate the need for medical attention, those who bring it in times of conflict directly affect the morale of those involved and I believe a chaplain is very involved with that group of people.   The CO asked me if I would take responsibility for casualty clearance and rightly or wrongly I said that I would and had a team of stretcher- bearers actually under my command to pick up casualties.  I tried to reassure men that as long as they told me where the casualty was I would get him and to that end when we landed I always placed myself with a stretcher team where we were likely to get casualties.  I didn't want a unit to have to wait for me to try to get forward to pick up a casualty.  As best I could, and at times it was impossible because they were engaged everywhere, but I tried to stay where the casualties would occur and I believe that was the place for a chaplain anyway."

"Also - when we were sailing South and I was convinced that we would start fighting ... I tried to work out what best thing I could do as a Chaplain.   Inevitably, people, the more apprehensive soldiers, wanted just to talk to me, a reassurance in all sorts of ways.  But I felt I had something to offer to everybody and by way of the padre's hour, I set about trying to achieve fairly simple things."

"The first was to prepare men for the possibility of their death.  Very difficult.  The danger is that you will frighten them so much that you will start undermining their unit morale.  Yet they have got to think realistically about it and prepare themselves for the possibility.
Also, I tried to prepare them for the possibility of becoming casualties, and akin to that I tried to prepare them for the possibility of their comrades becoming casualties, and them perhaps not actually being able to do anything to help them at the time; I had the feeling that if we got soldiers who were injured and subsequently died that the man who saw him injured and didn't stop to patch him up might afterwards blame himself so I suppose I was trying to really pre-empt any psychological problem of this sort."

All of his fears were realized and he found himself in the same situation as his colleagues of both previous World Wars.  He spent much time close to his men, assisting with casualties, identifying and burying the dead and conducting services of worship where and when it was appropriate and necessary.  The Televised service from Port Stanley Cathedral was held at the request of the men of 2 Para. and was their form of thanksgiving for survival.   The task varies from Service to Service and to some extent from situation to situation, but the tensions remain and must be coped with.

Not every chaplain is going to find himself serving in the Falkland Islands or the trenches of Northern France.  In between both historical extremes are a variety of areas of service which will present themselves for attention.



OTHER MILITARY CHAPLAINS  1. GERMAN

Today German chaplains serve at the request of their Bishops.  They are attached civilians and remain so for a maximum of ten years.  They do not have rank and do not wear uniform, except when in the field when they wear plain grey battle fatigues like everyone else and are identified by a plain cross on each shoulder and on their cap.   This form of dress is seen as a matter of practicality and not uniform.  They are accorded all the same privileges as other chaplains under the Geneva Convention and are accorded full working facilities by the Bundeswehr, Luftwaffe or Marine, whichever arm they are attached to.  They are paid and housed by the Church, not the MOD and only the staffs at MOD Bonn are full time, i.e. serve more than ten years.

There is a strong sense of unease among German chaplains today regarding a too close identification with the Armed Forces, due in part to the "backing of the wrong horse" in the Second World War.  There is a strong resistance to becoming too military, and yet there is not much influence exercised in the prophetic sense upon those in high Command.  This may be due to the slight distancing of the Chaplain from the situation but it may also be due to the way in which life for Germans does seem to be somewhat compartmentalised with each section not having too much to say to the other and areas of influence being fairly clearly defined.  In the end, however, a lot of the church money in Germany comes from the State via the Church Tax, so whichever way they arrange the detail, in broad terms all the clergy in Germany are at least as state involved as any full scale military chaplain in any Western Nation.

The tension in their position is quite understandable; its roots lie in historical and political reasons.  Currently, also, they have to deal with an often unwilling conscripted military.   My Lutheran colleague told me that one of the largest parts of his ministry was dealing with distressed and upset young soldiers who quite easily, and sometimes effectively, become suicidal.

It is tempting to wonder whether if more chaplains had been more closely attached to German Armed Forces in the recent past more implicit control might have been exercised over the situation but it is important not to over-state their influence.   Many clergy, Bonhoeffer among others, registered their disapproval of what they saw going on, but could that have been better expressed by a fully integrated military chaplaincy?

On a much lesser scale, the tendency for the soldiery to behave better (stop swearing, chaps, here's the bloody padre!) when a chaplain is around, might lead one to think that the same implicit control might have been exercised in other areas of command higher up.  Once the war has begun, things are much more out of control and much of the chaplain’s work is in the nature of Ambulance-work, theologically and practically speaking, so perhaps in peacetime, there is a case for the considered prophetic action to be taken by a totally involved chaplain (Prophet, pastor, priest all in one).

Conversations held with German soldiers and Officers in 1981-82 led me to believe that such might be the case.  While on a military exercise with HQ AFCENT during that time, which did not involve the German Chaplains, I found a great appreciation among them for the presence of a fully integrated British-style chaplain.

All this might imply that the German Chaplains did nothing and missed the point.   That is not true.   It has to be remembered that life and attitudes are somewhat compartmentalised in Germany and they were excellent pastors to the "gathered congregation" while at the same time maintaining contact with outlying units by visiting regularly.   I did feel as though there was something of an "us" (Christians) and "them" (Military hierarchy) attitude abroad among them.

Abercrombie in his book "The Military Chaplain" writes "for Luther, the sinful condition of mankind meant that temporal government was a necessity.  By use of the sword, a temporal government was able to check some of the outward manifestations of evil; thus government was a gift of God's providence.  War became a legitimate political activity when it was undertaken with an aim of preserving God's gift of government. Christians should under no conditions participate in an "unjust war."  (A just war is only allowable in defence of a subject's freedom - Prof. Seebach, Heidelberg 1983) Luther never defined a just war, Melancthon introduced the natural-law criteria and the Lutheran idea came to resemble the Catholic one."

In cases of doubt, it was morally safest for Lutherans to obey the secular authorities.   In any event, Luther insisted that the pastor should bring the good news of salvation by grace to all men everywhere, in or out of military service, and this belief provided the basic justification for a Lutheran chaplaincy.  He deals with it in an article entitled "Whether soldiers too can be saved" in "Selected Writings", Page 427-477.    It is the duty of the authorities to resist the consequences of sin - not the sin itself - that was the duty of the church.  There are two kingdoms.  The State and the Church are separate. Luther said it was not his or the Christian's place to dictate detailed systems of behaviour to the state, only to ask it to behave in a Christian manner.  The Church can make use of the security provided by the State - this is good.   All of which illustrates the different approach taken by the German Chaplains to the military institution they serve.





OTHER MILITARY CHAPLAINS  2. US

Things developed differently across the Atlantic.   Abercrombie - "the chaplain who served the British troops during the American Revolution was mainly a priest to men in uniform.   But his Patriot counterpart was something quite different; he was the trumpet of Jehovah, proclaiming a new crusade.    Part of the Revolution was that people wanted to institutionalise and capitalise on the religious gains made in England under Puritan Rule."   Chaplaincy services will therefore reflect a nation's attitude to institutionalised religion.    Because of the revolutionary background, Church and State in America have a particular relationship, and military chaplaincy only reflects that relationship. There is separateness between Church and State in America but it does not follow the Lutheran pattern.  However, there is a great similarity between the sets of values of both State and Church, in fact they are more or less synonymous.   Although religious support may be declining since the 1960's, the percentage of people in America who attend one Church or another hovers around 50%.

Many US Chaplains will tend to see military values as similar or identical to the values they had developed as Christians and clergy before becoming chaplains.   For them the military service will not constitute a new and different moral environment requiring changes in behaviour or attitude.  Thus they are insulated to a certain degree from the causes of attitude changes because they believe that Christian values are transcendental and thus relevant to any environment (military or civilian).    Vietnam was to prove a great crucible for the US Chaplains, equivalent to the experience of the British Chaplains in the First World War.   Perhaps the very "oneness within separateness" of which I speak earlier regarding the relationship of Church and State in the USA was what led to the failure of the whole religious community in that country to perform its prophetic task and speak out for ancient moral principles such as "proportionate means."

However,  "there is increasing divergence between religion as the military would have it defined and Christianity as the Churches do in fact define it.  We must think out clearly what a chaplain should be if he is to render greater service to the military and the nation while remaining faithful to the Shepherd and His sheep."   (Abercrombie, Page 137).    Here is a particular tension where resolution may not be possible.

The US military chaplain, like his German counterpart, can perhaps only warn implicitly by his presence, representing the views of the church at large, whatever they are. Of all chaplains anywhere, the US military chaplain is probably the most closely aligned with the executive aspect of the military.  His rank is given in competition with all others competing for the same rank in other branches.  He is paid according to that rank.  He can (unusually) even be called upon to act as a defending Officer to a soldier on trial. And the Army regulations state that the duties of a Staff Chaplain include reporting on the spiritual and moral health of the command and providing "an evaluation of the ethical and humanitarian depth of command policies."

John J O'Connor, auxiliary Roman Catholic Bishop to the Military Vicar, Cardinal Cooke, and former chief of Chaplains of the US Navy, writing in reply to an article by Gordon C Zahn in "America"/August 7-14, 1982 states: "A Military Commander is charged with responsibility for every facet of military life.   It is not the doctor who is responsible for medical care, the quartermaster for supplies, the lawyer for legal assistance or the navigator for guiding a ship.   The CO holds the responsibility, regardless of who executes it.   The medical doctor treats patients on behalf of the CO.   Rare and venturesome indeed, however, would be the CO who would tell a doctor what to prescribe.  The doctor maintains his professional independence, even though he is actually paid more than line Officers, chaplains and other staff corps officers, which hardly suggests that being paid by the government means doing what you are told!   Neither being an officer nor wearing the military uniform seems to weaken a doctor's effectiveness, or so stamp him or her as a member of the  "establishment” that patients are reluctant to be treated.  So with the Chaplain, who carries out the CO's responsibility for religious ministry and is his official adviser on moral, spiritual and religious matters.  It is the Commanding Officer, however, who is expected to provide financial and logistic support, assure appropriate space, personnel assistance, time in the schedule and so on."

"Recently I learned of a Bishop quoted to the effect that no chaplain "spoke out" on Vietnam.  Such a statement is inaccurate.  I landed with the 1st Marine ground forces to go into Vietnam.  When I returned to the US I had several sessions with the Commandant of the Marine Corps, who personally invited me to address successive classes of student Marine Officers on what I considered to be immoral and irresponsible in the conduct of war.   Two and four years later, successively, I've visited Vietnam at the request of senior Marine Corps authorities to try to evaluate moral issues.  This was not a P.R. gimmick.  It was an effort carried out in complete earnestness.  Did it stop the war?  Obviously not.   Did it even fractionally reduce the horrors where Marines were involved?   I have no way of knowing.  But were my opinions sought and seriously considered?   Categorically yes.  Nor was I at all singular. Other chaplains can tell similar stories."

"Concerning various issues today, for example, the Chiefs of Chaplains of the respective Services meet regularly, as the Armed Forces Chaplains Board, with the Assistant Secretary of Defence responsible for all "people" matters.  They are free to say what they believe and they can bring pressure to bear to have their opinions given very serious consideration, even if rejected."  "It is rarely easy, perhaps, to be a prophet.   It is not always easy, perhaps for a priest-chaplain to distinguish between his own conscience and his own vanity  ... what prophet was always 100% sure of what he was doing?  One with the people to whom he belongs, the military chaplain must perhaps experience their doubts if he is to know their certitudes.  Far from being indifferent or insensitive or cocksure about war, for example, as the military chaplain is often pictured, he must suffer, and may even be destroyed by, the terrible personal existential agony of the true prophet."

Gordon C Zahn in the same article concludes that "war and peace affect the whole Christian community in one way or another, therefore all priests, not only those who elect to serve the men and women of the Armed Forces, share the duty to provide moral guidance and support to the faithful wherever they may be and whatever the contribution they may be asked to make to a war effort or preparations for war


"It is the Chaplain, however, who stands at the point of crisis.  Since he and those placed in his care are likely to be most immediately engaged in military action and all that it entails, the task of preparing him to make and assist others in making moral judgements and decisions in the military milieu clearly lies with the Military Vicariate.   No priest should be approved for assignment as a chaplain until he has undergone a thorough preparation for the frequently neglected role of moral guide and counsellor with respect to the problems presented by modern war and its weaponry.   The issue is conscientious participation.  If, as seems likely, the Armed Forces are to be expanded and equipped with new weapons of increasingly dubious morality, the chaplain's role is certain to become ever more crucial to the sanity and sanctity of the entire world - and to its very existence as well!"  A hard, tension-filled task, which must be tempered by much hope and prayer in the attempt to carry it out.

So far, I have only scratched the surface of the question of the tensions faced and dealt with by chaplains in many nations, situations and points of time in history.   In many ways, however, all of these criteria are interchangeable.   I have found very little in any of the situations dealt with so far that could not be found in any of the others, so I offer this as a reason for the lack of detailed investigation into each area of chaplaincy services.



INTERVIEWS AND CORRESPONDENCE

All the chaplains I interviewed, or corresponded with, had in one way or another come to terms with much of the tension in their lives and, as is the main recommendation of this project, had recognised their existence and were prepared to see them as strengths and safeguards rather than weaknesses and frustrations.

Those Royal Navy and Marine Chaplains whom I interviewed had seen much active service ranging from the "Cod-War" in Icelandic waters to the Falklands Conflict at the other end of the globe.

In the close confines of a ships company, it is important to realise that the chaplain cannot pick and choose what he will be a part of and identify with.   He cannot be a part of all the nice things and not identify with the sinfulness also, (he doesn't have to partake in it, but he must identify with it!).  A chaplain is much more aware of and affected by the sin of man in the small community of a ship, you come close to men and feel much more their short comings and they yours.  But he must play his professional role and part of that is speaking out against the sinfulness, it is expected of him.    This causes an incredible amount of tension and risk of unpopularity.  Being human, the chaplain feels that the same as any-body, but he must do it and take the risk.  There is also a sense of isolation from the church at large.  On moral issues and issues of war and peace the church should say more as a whole.  If the chaplain is at the coalface of the major moral issues, as it were, the church at large should better support him. However, such tension is essential; as soon as it is dissipated, the chaplain is less effective (and perhaps less active)~ History seems to show that.

I found a very high level of identification with sailors and the Royal Navy and Marines among the naval Chaplains I interviewed.   The Army Chaplains displayed an equally strong concern and empathy with their soldiers.

In the Royal Air Force, there was also a very strong sense of identity, but the morals of our position have to be dealt with either second hand or in debate.  This in itself creates tension which cannot be resolved. Perhaps the critical thing is not to avoid the debate.   The gathered congregation may be prepared to deal with it more readily than the station at large, but the difficulties involved only make it more important to tackle the problem issues.   Today’s pilot, let alone his ground support crew and staff, does not have to get anywhere near his opponent to destroy him.   There was little if any "Biggles" action during the Falklands Conflict, all the actions took place as a result of deliberate Combat Air Patrols.   We cannot share these or any other serious air combat or strike missions in any direct way.  It does come as a surprise to many who join the Royal Air Force "because I wanted to fly" or "because I wanted a trade"  or because "I am interested in mechanical things" to discover that there are moral issues involved and coping  with  them  can  cause  extreme tension.    The first and most important thing is to recognise them and to deal with them in an honest way without disloyalty or impractical theorising.  The whole matter must be dealt with in a balance between what IS possible and what OUGHT to happen.   
Referring to this debate re. killing etc.,  one of my RAF interviewees put it as follows:

"All life is under God so anything can be brought into His church including arms and standards etc.  If we cannot stomach rifles in church, how can we stomach the aircraft on the runway - all are in Gods world under Him.   We (the chaplains) are the guardians of the ethical argument about killing under God.   Was Bomber Harris right or Bishop Bell right in the matter of Dresden and indiscriminate carpet-bombing? We may not know, but the Church must hold the argument.  We are not necessarily the givers of answers.  "Our theology is frontier theology.  The part of the service ministry I most enjoy is the involvement with the uncomfortable aspect of ministry in the area of killing and violence.   I enjoy the tension.   Military Chaplaincy is a frontier ministry - one can avoid the issue and be "vicars" but eventually we are made to face up to it and the argument ensues.  Do not avoid the issue."

The same interviewee wondered if we were not muzzled as prophets in our ministry, however.  He had had little success in appealing against the unjust treatment of individuals by the service as an institution but there is another form of prophecy which is positive.  For example, in the escorting of Colours and Standards into Church for safe-keeping (the original task of the chaplain-capellanus) there is a prophetic statement to Service people that God has not abandoned them because of their position in life.

Like the Navy interviewee mentioned above another Air Force chaplain emphasised to me that the whole church was equally responsible for the ethical argument.  He himself had come to terms with the tensions to the point of being able to publicly answer "I do not know" when that was the case in an ethical debate.   He had felt challenged about being a productive part of a war machine when working in a training unit environment but not when he was in an active military situation.  (Here I would see a reflection of the church in the trenches).  In Malta in 1971 he was ordered to behave as under siege conditions.  This was the nearest he got to combat conditions comparable to Army or Navy chaplains.   He spent much time visiting among troops who guarded the airfield, listening to their problems and dealing with them, as well as trying to improve their conditions of service.  Religious questions were often raised and such opportunities were welcomed.  There were discussions about firing live ammunition.  He was asked for his opinions but rarely if every gave them as it was important for the men to find their own views.  He felt his main task was to provoke thought in others within a safe environment.

In summary he felt that the military chaplaincy gave him the freedom to do the job for which he was ordained, which was to work with people to bring them to a relationship individually and collectively through worship, with God in whom he believes.

Another RAF chaplain wrote to me "we do have a specific function within the church of God and that does not change when we enter the Royal Air Force.   The declaration to Deacons  (ASB P.344) and to Priests  (ASB P.356/7) sets out the duties of the ordained ministry and, presumably, it is these duties which the relevant Queens Regulations, regarding Chaplains and the provision of Divine Service, seek to enshrine. Nowadays, when Station Executives, in the main, are not practising Christians, Chaplains may feel that part of their role and function is not even understood and is underestimated except in the narrow confines of "welfare" or crisis counselling with marital breakdown, etc.  (Shades of the Royal Navy's 6-day Idlers!)  More tension.

With only the congregation of believers regularly requiring the specific services of a priest, tensions are bound to arise but as a Navy Chaplain said in interview "You must be conscious of and work out your role - the Executive can't be expected to provide one  for  you."    This is particularly true if we approach a non-Christian (or residual Christian) executive from a specific, almost technical Christian position.  Tension is bound to ensue.

My RAF correspondent raised the matter of rank and uniform.   "I feel that relative rank and uniform are no major barrier to my work but that does not convince me that they make the work any easier either ...  my concern is that we may find ourselves cut off from main-stream Christian theology and practice when we return to the civilian ministry."




CONSCIENTIOUS OBJECTION OR CONSCIENTIOUS PARTICIPATION?

So what of the many in civilian Ministry who totally oppose the view that a Christian can serve in the military service of his country. There is a great danger in the pacifist position in that it can just amount to a form of posturing.  Often in this area, as well as others in life, both sides are actually saying the same thing.  It has been said that the truest pacifists are soldiers, since it is their lives that are at risk and they have no wish whatsoever to lose them.  However, General Sir John Hackett gives plenty of evidence for military service to be considered an honourable profession, and indeed, "the highest and most basic role of both a soldier and a policeman is to risk his life in defence of some-one else."   (Chaplain Peter Lent. US Army) "To follow the logic of the pacifist would mean that only pagans and atheists could be members of the defence and police forces of our country.  That strikes me as being a tragic absurdity."

Biblical evidence in support of a stated position is both a good and a dangerous thing.   What would have happened if the Good Samaritan had come along five minutes earlier while the robbers were about their evil business?   What would Jesus have done if he had come across such an incident while walking through Galilee with his disciples?   Would he again have used the whip in pursuit of justice as he did in the Temple? No one knows, but F.W. Richardson in his book "Fighting Spirit" says "The founder of our faith cannot have been the meek, patient, non-violent individual in a long white night-gown whom most of them (our church leaders) with the help of painters of religious pictures, have foisted upon us.  To have changed the world in the course of so brief a ministry, he must have been energetic, tough, impatient, capable of violence and, of course, of giving his life for his friends and for a cause, as soldiers may have to do."   Speculative - and places Jesus squarely at one end of the spectrum through which it is possible to view him.

Meanwhile, I am writing this project in a room in Helen House, a hospice for terminally ill children in Oxford, and my window gives a view of a brick wall topped by barbed wire.   To the left there is a large iron gate, locked and with spikes on the exposed part of the gatepost to discourage intruders.  These precautions are necessary to protect Helen House, an institution which works from the highest and noblest motives and in close contact with Christ and His command to heal, because of the real possibility of thieves and robbers (several break-ins have occurred over the past two years) and the fears of the night staff of molestation.

Somehow this wall and barbed wire, ugly as they are, symbolise the need for an army to protect by ugly means if necessary, that good which could not exist otherwise.  Beyond the wire stands a church - God in human life.  Between the wire and the church there is a small unkempt copse - the debating area where perhaps it is occasionally not possible to see the wood for the trees?

I interviewed two Oxford clergy who are both deeply involved in the Peace Movement.   One of them took the realistic view that so long as armies (and Navies and Air Forces) exist chaplains were necessary.  He gave them a threefold role.  1.  Education, 2. Pastoral Care, 3. Worship leaders.   He agreed that it was valid for the church, in the shape of military chaplains to get its hands dirty in performance of the preaching of a Gospel of love.   He had been a regular officer in the Royal Air Force Regiment and saw a clear distinction between caring for men and their families and giving approval to what they were doing and expected to do in the course of their military service.

My other interviewee was less certain about the tenability of the position of the military chaplain at all.   He felt that there was a total separation between Christianity and the armed services which could not be reconciled.   He was a former paratrooper and had taken part in the liberation of the Netherlands in 1944 and had been part of the force which invaded Germany and seen the end of the Second World War.

His pacifist position emerged gradually through many anachronistic experiences in war and was finally catalysed at the time of the Suez conflict, which he among many others could not accept as "just" in the context of the doctrine of the just war.  He opposed it publicly and became a member of the Anglican Pacifist Fellowship, of which he is now the secretary.  From 1964 to 1966 he was the chairman of Christian CND and has worked actively in support of the campaign.  However, he, like other members of the APF, respects article 37 of The Church of England and would not see cause to excommunicate members of the armed service.

The debate is free, although problems arose when he asked his rector in the early stages of his ministry where he stood on the question of the H-bomb, testing etc.  The response was that such questions were not to be asked of a Christian, implying that a Christian had no part in the debate.   He saw (and sees) part of the ministry to the community as teaching people about the doctrine of the Just War.  However, a chaplain in the armed services is seen as a cultic officer.  When he was seen on the ranges or in other places where the soldiers learned their craft, he was out of place.  When he was seen and active in worship in chapel on Sundays, he was the chaplain and in the right context.  The integration of good and evil is never possible.  There is not so much a tension in the situation, as a contradiction.  Jesus' non-violent approach and the soldier's are in direct opposition.  Military chaplaincy does not just represent a difference of degree, but a difference of kind.

It would seem therefore that by occupying one or other of the extremes represented, the tensions do not exist, but as in the case of the warrior (as opposed to soldier) - priest the resolution is more apparent than real.

It seems to me that if the Christian church is to step back from a heathen and misguided world, then it is not being faithful to the action of God in becoming man.  Even his physical presence in the world did not make all wars to cease, everyone to beat their swords into ploughshares.   Indeed, he did not even encourage the soldiers with whom he had dealings to throw down their arms, either unilaterally or multilaterally!  This does not imply approval either, but we have to be very careful what words we put into His mouth.   The certain thing is that God, in physical terms bridged the gap between His perfection and this imperfect, sinful world and commands us to do what we can to follow Him.




THE NUCLEAR DEBATE

I must reiterate that this project is about military chaplains and the tensions they face in their work, but the current nuclear debate cannot be ignored.   Much has been said on all sides about the morality or immorality of the policies of deterrence currently being employed by the nations of the world against each other.  Both sides of the argument make valid points, but we live in a real world and recommendations must consist of what is possible and not just of what ought to be done.

The concept of the Just War has returned to focus again.   Indeed the whole question of justice for those who cannot defend themselves requires attention now as much as it ever has done in man's history. There are many ways in which man has not progressed too far from the mouth of his cave.   His club may have grown wings and deliver much nastier blows, but his aims of conquest and the wielding of power over his fellow man remain much as they always have been.   I find it difficult to be persuaded of a "change in kind" in the morality of the present nuclear impasse.  Despite the threat of total annihilation, in the context of an external God and eternal salvation the question is still one of scale.

When attending the German Evangelical Military Chaplains sponsored Sixth Ecumenical Conference  (NATO) for chaplains and officers at Bossey, Switzerland in September 1982 a Lt. Cmdr. in the Dutch Navy remarked to me that while on a British Army Staff College Course the previous year, Admiral Sir Terence Lewin, then Chief of the Defence Staff, had said to him (and his class) that "the independent British Nuclear deterrent is a method of obtaining a place at the bargaining and discussion table and very little else."  The Lt. Cmdr. (NL) went on to say that "it would never be used without the approval of the US and is only a small part of the overall picture.  Money spent on it only reduces that available for conventional weapons in NATO.  It does not contribute a significant part to the overall deterrent."

This view surprised me so I noted it in writing.  He agreed my notes and I questioned the Deputy Commander in Chief, Allied Forces Central Europe, who was my commander at the time, on my return to The Netherlands.  He rightly pointed out "how small is small?" and assured me that the weapons could and would be used independently.  As far as a place at the bargaining table went that was a very important place indeed, especially in the context of a European dimension, rather than merely spectating at the slugging match between the super powers.  Taken with Lord Mountbatten’s often quoted (usually out of context) statement that "nuclear weapons are militarily useless” one can begin to see the importance of that place at the negotiating table.

In December 1981, Archbishop Ryan, Coadjuter Archbishop for the US Armed Forces, wrote to his chaplains in cover for a letter from Cardinal Cooke, Military Vicar.  In his (Archbishop Ryan's) letter he states "the church sees a policy of deterrence as less than ideal, but recognises that in the real world it is providing at least some measure of security while we try to achieve better approaches to peace with justice.  In the meanwhile, the church warns that all nations must seek multilateral, not unilateral disarmament, gradually and prudently, with careful safeguards and while maintaining defence."  The importance of the negotiating table now becomes morally paramount and a place at it an obligation, not a luxury.   

Cardinal Hume reiterated and goes on emphasizing both the Archbishop's and Cardinal Cooke's thinking that "as long as our (or any) nation is sincerely trying to work with other nations to find a better way, the church considers the strategy of nuclear deterrence morally tolerable; not satisfactory but tolerable" and so "it follows clearly that if a strategy of nuclear deterrence can be morally tolerated while a nation is sincerely trying to come up with a rational alternative, those who produce or are assigned to handle the weapons that make the strategy possible and workable can do so in good conscience."   "Not satisfactory"  - the tension continues for the Christian, but by recognising it, the Roman Catholic Church hopes to spur people in authority on to a better, more tenable, position.  When this is seen not to be so then the church, not just the military chaplain, has the task of speaking out.   There is no neutrality in this matter but if the church would enter the arena and perhaps become the bridge-builder between mutually suspicious people, it must be sure that the foundations of that bridge are on solid ground, both morally and in reality!



THE CHAPLAIN'S TASK

Finally, I received two outlines in the course of my research as to what a chaplain does, as much as what he is, and I quote them in full because I cannot better them.  The first is from a senior RAF chaplain who sums up the chaplain~ task as "to bring God to people and people to God."

To bring God to people.

1.	In judgement (of actions and motives).

2.	In comfort (offering forgiveness and consolation).

3.	In dimension (by bringing an eternal perspective to daily life).

4.	In reconciliation (by bringing together conflicting perceptions, ideals and emotions to make a whole, even if it remains in tension).

To bring people to God.

1.	In offering of Eucharistic	Thanksgiving - the bringing of the whole community – a living sacrifice in the offering of Prayer - carrying the people into the presence of God.

In order to do this, the military chaplain:

1.	Shares the lot of the serviceman.

2.	Pronounces the word of God - a judgement, in every age, on the activities of men.

3.	Celebrates the Eucharist, offering thanksgiving, pronouncing absolution of sins, administering Holy Communion, Holy Unction, and Penance etc. - the gifts of the sacraments.

4.	Preaches the word - and leads in study of Gods world and work.

5.	Explores with his flock, the situations in which they find themselves, bringing to bear those spiritual insights of which he is the custodian.

I could not have put it better and I offer these principles in full in tribute to the priest who gave them to me for guidance.

However, back to the ranch, or at the coalface, or whatever cliché~ you use - what does he do?  In the Diocesan Church Review for the diocese of Dublin in March 1984 the Archbishop of Dublin writes of his clergy in words which apply to any priest or clergyman, military or civilian, illustrating the tensions which we all must bear and live with.   The parentheses are mine.

"A rector (chaplain) can spend twelve hours a day, seven days a week, calling on the lost and unchurched.  Or he can spend those hours calling in the homes of church members who are sick or inactive.   Or he may spend all those working hours on administration inside the church, or he can spend his time ministering to the troubled, distressed humanity that needs his message, somehow managing to handle funerals, weddings and countless other obligations.  Or he may spend twelve hours a day in his study with great profit to himself and to the church.  Other activities and meetings he must work in somewhere.   So a rector (chaplain) must forever remain inadequate.  He can attempt to cover five fields of endeavour devoting about 20% of his time to each, leaving each job 80% undone.  Inadequate, desperately busy, always behind in his work - yet the rector (chaplain) thinks that his job is the best on earth.  Pray for him and bear with him.  It is (not!) surprising how many people have only a sketchy idea of what a clergyman does.   The picture is based mainly on Sunday, on what happens in church.

And, of course, the ministry of the Word and Sacraments is basic to everything he is and does.   But, for lots of people, the rest of the rector's  (chaplain's) week is invisible, unless a sudden situation brings them into contact with his work.  Then they glimpse something of the hospital work or the counselling or the schoolwork, or the house visitation, or the community involvement, which makes the total picture of service more realistic.

Nobody realises better than clergy (chaplains) themselves how inadequate they are to meet in full the demands and requirements of such service. But the clergy (chaplains) must realise that within the Family of the Church their role is not to be successes, by trying to do the impossible, but to be "enablers."  Their role is, through the Ministry of the Word and Sacraments, to enable the Church (which is all of us, including themselves) to become its true self."

The motto of the RAF Chaplain's School is "Truth", and on that firm base, Jesus sums up the tensions facing those who would serve Him in this world when, in His High-priestly Prayer He says: 

"(Father,) I do not ask you to take them out of the world, but I do ask you to keep them safe from the Evil One.  Just as I do not belong to the world, they do not belong to the world.   Dedicate them to yourself by means of the truth; your word is truth.  I sent them into the world, just as you sent me into the world.   And for their sake I dedicate myself to you, in order that they, too, may be truly dedicated to you."
	
John 17. 15-19	(T.E.V.)







The Revd BRIAN McAvoy
November 1984 RAF HALTON
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